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Que eran las indulgencias

Remission of sins in the Catholic Church "Indulge" redirects here. For the extended play by Jones, see Indulge (EP). For the publication in India, see The New Indian Express. Inscription on the Archbasilica of St. John Lateran in Rome: Indulgentia plenaria perpetua quotidiana toties quoties pro vivis et defunctis (English: "Perpetual everyday plenary
indulgence on every occasion for the living and the dead") Apostolic Benediction and Plenary Indulgence Parchment In the teaching of the Catholic Church, an indulgence (Latin: indulgentia, from indulgeo, 'permit') is "a way to reduce the amount of punishment one has to undergo for (forgiven) sins".[1] The Catechism of the Catholic Church describes an
indulgence as "a remission before God of the temporal punishment due to sins whose guilt has already been forgiven, which the faithful Christian who is duly disposed gains under certain prescribed conditions..."[3] The recipient of an indulgence must perform an action to receive it. This is most often the saying (once, or many times) of a specified
prayer, but may also include a pilgrimage, the visiting of a particular place (such as a shrine, church, or cemetery), or the performance of specific good works.[4] Indulgences were introduced to allow for the remission of the severe penances of the early church and granted at the intercession of Christians awaiting martyrdom or at least imprisoned for
the faith.[5] The Catholic church teaches that indulgences draw on the treasury of merit accumulated by Jesus's death on the cross and the virtues and penances of the saints.[6] They are granted for specific good works and prayers[6] in proportion to the devotion with which those good works are performed or prayers recited.[7] By the late Middle Ages,
indulgences were used to support charities for the public good, including hospitals.[8] However, the abuse of indulgences for almsgiving, so that they became a method of moneyraising or ignored the requirements for contrition or charity, had become a serious problem which the church recognized but was unable to restrain effectively.[9] Abuses in the
practise and teaching on indulgences were, from the beginning of the Protestant Reformation, a target of attacks by Martin Luther and other Protestant theologians. Eventually, the Catholic Counter-Reformation curbed the abuses of indulgences, but indulgences continue to play a role in modern Catholic religious life, and were dogmatically confirmed
as part of the Catholic faith by the Council of Trent. In 1567, Pope Pius V forbade tying indulgences to any financial act, even to the giving of alms. Reforms in the 20th century largely abolished the quantification of indulgences, which had been expressed in terms of days or years. These days or years were meant to represent the equivalent of time spent
in penance, although it was widely mistaken to mean time spent in Purgatory. The reforms also greatly reduced the number of indulgences granted for visiting particular churches and other locations.[citation needed] Part of a series on theCatholic ChurchSt. Peter's Basilica, Vatican City Overview Pope: Leo XIV Hierarchy History (timeline) Theology
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punishment.[10] A mortal sin, one that is grave or serious in nature and is committed knowingly and freely, is considered to be an active refusal of communion with God, and to separate a person from Him to the end of suffering the eternal death of hell as an effect of this rejection, a consequence known as the "eternal punishment" of sin. The Sacrament
of Penance removes this guilt and the liability of eternal punishment related to mortal sin.[11] The forgiveness of sin and restoration of communion with God entail the remission of the eternal punishment of sin, but the temporal punishment of sin remains. An example of this can be seen in 2 Samuel 12, when, after David repents of his sin, the prophet
Nathan tells him that he is forgiven, but, "Thus says the Lord God of Israel:...Now, therefore, the sword shall never depart from your house, because you have despised me and have taken the wife of Uriah to be your wife."[12] In addition to the eternal punishment due to mortal sin, every sin, including venial sin, is a turning away from God through what
the Catechism of the Catholic Church calls an "unhealthy attachment to creatures", an attachment that must be purified either here on earth, or after death in the state called purgatory.[2] "The process of sanctification and interior renewal requires not only forgiveness from the guilt (culpa) of sin, but also purification from the harmful effects or wounds
of sin."[13] This purification process gives rise to "temporal punishment", because, not involving a total rejection of God, it is not eternal and can be expiated. Catholic teaching states that the temporal punishment of sin should be accepted as a grace, and that the sinner "should strive by works of mercy and charity, as well as by prayer and the various
practices of penance, to put off completely the 'old man' and to put on the 'new man'."[2] The temporal punishment that follows sin is thus undergone either during life on earth or in purgatory. In this life, as well as by patient acceptance of sufferings and trials, the necessary cleansing from attachment to creatures may, at least in part, be achieved by
turning to God in prayer and penance and by works of mercy and charity.[10] Indulgences (from the Latin verb 'indulgere', meaning "to forgive", "to be lenient toward")[13] are a help towards achieving this purification. An indulgence does not forgive the guilt of sin, nor does it provide release from the eternal punishment associated with unforgiven
mortal sins. The Catholic Church teaches that indulgences relieve only the temporal punishment resulting from the effect of sin (the effect of rejecting God the source of good), and that a person is still required to have their grave sins absolved, ordinarily through the sacrament of Confession, to receive salvation. Similarly, an indulgence is not a permit to
commit sin, a pardon of future sin, nor a guarantee of salvation for oneself or for another.[14] Ordinarily, forgiveness of mortal sins is obtained through Confession (also known as the sacrament of penance or reconciliation). According to the Catechism of the Catholic Church, "The 'treasury of the Church' is the infinite value, which can never be
exhausted, which Christ's merits have before God. They were offered so that the whole of mankind could be set free from sin and attain communion with the Father. ... In Christ, the Redeemer himself, the satisfactions and merits of his Redemption exist and find their efficacy. ...This treasury includes as well the prayers and good works of the Blessed
Virgin Mary. They are truly immense, unfathomable, and even pristine in their value before God. In the treasury, too, are the prayers and good works of all the saints, all those who have followed in the footsteps of Christ the Lord and by His grace have made their lives holy and carried out the mission in the unity of the Mystical Body."[2] Pursuant to the
church's understanding of the power of binding or loosing granted by Christ, it administers to those under its jurisdiction the benefits of these merits in consideration of prayer or other pious works undertaken by the faithful.[5] In opening for individual Christians its treasury, "the Church does not want simply to come to the aid of these Christians, but
also to spur them to works of devotion, penance, and charity".[2] Consistent with this, Peter J. Beer, S], writes in Theological Studies:[15] I believe present Church praxis would benefit if the granting of an indulgence were restricted to a special public ceremony of penitential readings, prayers, etc., at which the bishop in person would bless those wishing
to gain the indulgence, after praying over them. It would be helpful, too, if the ceremony were linked to the Eucharistic celebration. In this way the recipient would more likely feel that the full authority of the Body of Christ is supporting him as he carries out the indulgenced work. Before the Second Vatican Council, stating that an indulgence of 40 days,
300 days or 7 years has been gained did not mean that a soul in Purgatory avoided a temporal punishment of 40 days, 300 days or 7 years; it meant, instead, that a soul in Purgatory avoided a temporal punishment of the same duration as that which it would have served with a traditional canonical penance of 40 days, 300 days or 7 years. An indulgence
is not the purchase of a pardon which secures the buyer's salvation or releases the soul of another from purgatory. Sin is only pardoned (i.e., its effects entirely obliterated) when complete reparation in the form of sacramental confession is made and prescribed conditions are followed. After a firm amendment is made internally not to sin again, and the
serious execution of one's assigned penance, the release of one from penalty in the spiritual sense consequentially follows.[9] An indulgence may be plenary (remits all temporal punishment required to cleanse the soul from attachment to anything but God) or partial (remits only part of the temporal punishment, i.e. cleansing, due to sin).[2][7] To gain a
plenary indulgence, upon performing the charitable work or praying the aspiration or prayer for which the indulgence is granted, one must fulfill the prescribed conditions of: A complete and whole-hearted detachment from all sin of any kind, even venial sin Making a valid sacramental confession Receiving Holy Communion in the state of grace Praying
for the intentions of the Pope.[16] The minimum condition for gaining a partial indulgence is to be contrite in heart; on this condition, a Catholic who performs the work or recites the prayer in question is granted, through the church, remission of temporal punishment equal to that obtained by the person's own action.[16] Since those who have died in
the state of grace (with all mortal sins forgiven) are members of the communion of saints, the living (members of the Church Militant) can assist those whose purification from their sins was not yet completed at the time of death through prayer but also by obtaining indulgences in their behalf.[2] Since the church has no jurisdiction over the dead,
indulgences can be gained for them only per modum suffragii, i.e. by an act of intercession.[5] This is sometimes termed 'impetration', which Aquinas explains "...is not founded on God's justice, but on His goodness".[17] On 28 August 1903, Pope Pius X allowed cardinals in their titular churches and dioceses to grant 200 days of indulgence; archbishops,
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responding to suggestions made at the Second Vatican Council, substantially revised the practical application of the traditional doctrine.[20] Archbishop Socrates B. Villegas bestows the Easter Mass Plenary Indulgence in 2012 (St. John the Evangelist Metropolitan Cathedral, Dagupan, Philippines). Paul VI made it clear that the Catholic Church's aim
was not merely to help the faithful make due satisfaction for their sins, but chiefly to bring them to greater fervour of charity. For this purpose he decreed that partial indulgences, previously granted as the equivalent of a certain number of days, months, quarantines (forty-day periods) or years of canonical penance, simply supplement, and to the same
degree, the remission that those performing the indulgenced action already gain by the charity and contrition with which they do it.[5] The abolition of the classification by years and days made it clearer than before that repentance and faith are required not only for remission of eternal punishment for mortal sin but also for remission of temporal
punishment for sin. In Indulgentiarum doctrina, Pope Paul VI wrote that indulgences cannot be gained without a sincere conversion of outlook and unity with God.[21]:§11 In the same bill, Pope Paul ordered that the official list of indulgenced prayers and good works, called the Raccolta, be revised "with a view to attaching indulgences only to the most
important prayers and works of piety, charity and penance".[22] The Raccolta was replaced with the Enchiridion Indulgentiarum. While a number of indulgenced prayers and good works were removed from the list, it now includes new general grants of partial indulgences that apply to a wide range of prayerful actions, and it indicates that the prayers
that it does list as deserving veneration on account of divine inspiration or antiquity or as being in widespread use are only examples[23] of those to which the first of these general grants applies: "Raising the mind to God with humble trust while performing one's duties and bearing life's difficulties, and adding, at least mentally, some pious invocation".
[24] In this way, the Enchiridion Indulgentiarum, in spite of its smaller size, classifies as indulgenced an immensely greater number of prayers than were treated as such in the Raccolta. Canons 992-997[25] of the 1983 Code of Canon Law provide a general regulation of indulgences. Both partial and plenary indulgences can be granted by the diocesan
bishop or eparch, by the major archbishop, metropolitan and patriarch, by the cardinal, as well as by the Pope and the Apostolic Penitentiary.[26] For patriarchs this applies in the individual localities of the patriarchate, in churches that follow the specific rite of the patriarchate beyond its borders, and everywhere for the faithful of their own rite.[27]
Cardinal bishops enjoy the faculty of granting only partial indulgence in any place. This indulgence can be purchased only by those who are present in the individual places from time to time.[28] A 1948 reproduction of the Stradanus engraving, a 17th-century certificate for indulgences, in return for cash contributions to build a shrine There are four
general grants of indulgence, which are meant to encourage the faithful to infuse a Christian spirit into the actions of their daily lives and to strive for perfection of charity. These indulgences are partial, and their worth therefore depends on the fervour with which the person performs the recommended actions: Raising the mind to God with humble trust
while performing one's duties and bearing life's difficulties, and adding, at least mentally, some pious invocation. Devoting oneself or one's goods compassionately in a spirit of faith to the service of one's brothers and sisters in need. Freely abstaining in a spirit of penance from something licit and pleasant. Freely giving open witness to one's faith before
others in particular circumstances of everyday life.[16] According to the 1968 Enchiridion of Indulgences, a partial indulgence is granted to the faithful for the following actions if done in conjunction with the receiving of the Sacraments of Communion and Penance as well as praying an intention for the Pope:[29] making an act of faith, hope, charity,
contrition, or spiritual communion spending some time in mental prayer penitentially praying such prayers as the... Hidden God (Adoro te devote) To You O Blessed Joseph (Ad te beate Ioseph) certain prayers from the Roman Breviary (We Give You Thanks, Lord God Almighty, Let Us Pray for our Sovereign Pontiff, O Sacred Banquet, Holy Mary Help of
the Helpless, Holy Apostles Peter and Paul, Visit We Beg You O Lord) Angel of God Angel of the Lord Soul of Christ (Anima Christi) Hear Us (Roman Ritual) May it Please you O Lord Eternal Rest Hail Holy Queen We Fly To Your Patronage Come Holy Spirit Litany of the Name of Jesus, of the Heart of Jesus, of the Blood of Jesus, of the Virgin Mary, of
Saint Joseph, or of All Saints Little Office of the Passion, of the Heart of Jesus, of the Immaculate Conception, or of Saint Joseph Apostles' Creed Nicene Creed Lauds or Vespers of the Office of the Dead Psalm 50 Psalm 129 Magnificat Memorare (Remember O Most Gracious Virgin Mary) teaching or learning Christian doctrine visiting a Christian
catacomb praying for sacerdotal or religious vocations praying for the return of non-Catholic Christians to the Catholic Church making the Sign of the Cross renewal of baptismal promises Among the particular grants, which, on closer inspection, will be seen to be included in one or more of the four general grants, especially the first, the Enchiridion
Indulgentiarum draws special attention[16] to four activities for which a plenary indulgence can be gained on any day, though only once a day: Piously reading or listening to Sacred Scripture for at least half an hour.[16] Adoration of Jesus in the Eucharist for at least half an hour.[16] The pious exercise of the Stations of the Cross.[16] Recitation of the
Rosary or the Akathist in a church or oratory, or in a family, a religious community, an association of the faithful and, in general, when several people come together for an honourable purpose.[16] The prayers specifically mentioned in the Enchiridion Indulgentiarum are not of the Latin Church tradition alone, but also from the traditions of the Eastern
Catholic Churches, such as the Akathistos, Paraklesis, Evening Prayer, and Prayer for the Faithful Departed (Byzantine), Prayer of Thanksgiving (Armenian), Prayer of the Shrine and the Lakhu Mara (Chaldean), Prayer of Incense and Prayer to Glorify Mary the Mother of God (Coptic), Prayer for the Remission of Sins and Prayer to Follow Christ
(Ethiopian), Prayer for the Church, and Prayer of Leave-taking from the Altar (Maronite), and Intercessions for the Faithful Departed (Syrian). Besides the above actions, the 1968 Enchiridion of Indulgences lists the following actions as granting a plenary indulgence:[29] First Communion first Mass of a newly ordained priest A plenary indulgence may
also be gained on some occasions, which are not everyday occurrences. They include but are not limited to: Receiving, even by radio or television, the blessing given by the Pope Urbi et Orbi ('to the city [of Rome] and to the world') or that which a bishop is authorized to give three times a year to the faithful of his diocese.[16] Taking part devoutly in the
celebration of a day devoted on a world level to a particular religious purpose.[16] Under this heading come the annual celebrations such as the World Day of Prayer for Vocations, and occasional celebrations such as World Youth Day.[30]1[31] Taking part for at least three full days in a spiritual retreat.[16] Taking part in some functions during the Week
of Prayer for Christian Unity.[16] Special indulgences are also granted on occasions of particular spiritual significance such as a jubilee year[32] or the centenary or similar anniversary of an event such as the apparition of Our Lady of Lourdes.[33] Of particular significance is the plenary indulgence attached to the Apostolic Blessing that a priest is to
impart when giving the sacraments to a person in danger of death, and which, if no priest is available, the church grants to any rightly disposed Christian at the moment of death, on condition that that person was accustomed to say some prayers during life. In this case the church itself makes up for the three conditions normally required for a plenary
indulgence: sacramental confession, Eucharistic communion and prayer for the Pope's intentions.[16] On 20 March 2020, the Apostolic Penitentiary issued three plenary indulgences.[34][35] The first indulgence was for victims of COVID-19 and those helping them. The actions that the indulgence was attached to included praying the rosary, the Stations
of the Cross, or at least praying the Creed, Lord's Prayer, and a Marian prayer. The second plenary indulgence was for the victims of COVID-19 at their hour of death. The third indulgence was for those who made an offering for an "end of the epidemic, relief for those who are afflicted and eternal salvation for those whom the Lord has called to Himself."
The offering was either a visit to the Eucharist, Eucharistic adoration, Rosary, Stations of the Cross, Chaplet of the Divine Mercy, or reading the Bible for half an hour. The Penitentiary took the extraordinary step of loosening the requirements regarding sacramental Communion and Confession, due to the impossibility of carrying them out in a timely
fashion during lockdowns and suspension of liturgies in the pandemic.[36] The Vatican has also reminded Catholics that, in cases where sacramental confession is impossible, an act of perfect contrition grants one forgiveness of sin.[37] In the early church, especially from the third century on, ecclesiastic authorities allowed a confessor or a Christian
awaiting martyrdom to intercede for another Christian in order to shorten the other's canonical penance.[5] During the Decian persecution, many Christians obtained signed statements (libelli) certifying that they had sacrificed to the Roman gods in order to avoid persecution or confiscation of property. When these lapsi later wished to once again be
admitted to the Christian community, some of the lapsi presented a second libellus purported to bear the signature of some martyr or confessor who, it was held, had the spiritual prestige to reaffirm individual Christians. Bishop Cyprian of Carthage insisted that none of the lapsi be admitted without sincere repentance.[38] The Council of Epaone, in
what is now France, witnessed in 517 to the rise of the practice of replacing severe canonical penances with a new milder penance: its 29th canon reduced to two years the penance that apostates were to undergo on their return to the church, but obliged them to fast one day in three during those two years, to come to church and take their place at the
penitents' door, and to leave with the catechumens. Any who objected to the new arrangement was to observe the much longer ancient penance.[39] The 6th century saw the development in Ireland of Penitentials, handbooks for confessors in assigning penance. The Penitential of Cummean counseled a priest to take into consideration in imposing a
penance, the penitent's strengths and weaknesses. Some penances could be commuted through payments or substitutions. It became customary to commute penances to less demanding works, such as prayers, alms, fasts and even the payment of fixed sums of money depending on the various kinds of offenses (tariff penances). While the sanctions in
early penitentials, such as that of Gildas, were primarily acts of mortification or in some cases excommunication, the inclusion of fines in later compilations derive from secular law.[40] By the 10th century, some penances were not replaced but merely reduced in connection with pious donations, pilgrimages, and similar meritorious works. Then, in the
11th and 12th centuries, the recognition of the value of these works began to become associated not so much with canonical penance but with remission of the temporal punishment due to sin. A particular form of the commutation of penance was practiced at the time of the Crusades when the confessor required the penitent to go on a Crusade in place
of some other penance.[41] The earliest record of a plenary indulgence was Pope Urban II's declaration at the Council of Clermont (1095) that he remitted all penance incurred by crusaders who had confessed their sins in the Sacrament of Penance, considering participation in the crusade equivalent to a complete penance.[42] This set the pattern for all
crusade indulgences going forward. Theologians looked to God's mercy, the value of the church's prayers, and the merits of the saints as the basis on which indulgences could be granted. Around 1230 the Dominican Hugh of St-Cher proposed the idea of a "treasury" at the church's disposal, consisting of the infinite merits of Christ and the immeasurable
abundance of the saints' merits, a thesis that was demonstrated by great scholastics such as Albertus Magnus and Thomas Aquinas and remains the basis for the theological explanation of indulgences.[41] Indulgences were intended to offer remission of the temporal punishment due to sin equivalent to that someone might obtain by performing a
canonical penance for a specific period of time. As Purgatory became more prominent in Christian thinking, the idea developed that the term of indulgences related to remission of time in Purgatory. Indeed, many Late Medieval indulgences were for terms well over a human lifetime, reflecting this belief. For several centuries it was debated by
theologians whether penance or purgatory was the currency of the indulgences granted, and the church did not settle the matter definitively, for example avoiding doing so at the Council of Trent.[43] The modern view of the church is that the term is penance. "Pardoner" redirects here. For the character in Chaucer's Canterbury Tales, see The
Pardoner's Tale. A Question to a Mintmaker, woodcut by Jorg Breu the Elder of Augsburg, c. 1530, presenting the Pope and indulgences as one of three causes of inflation, the others being minting of debased coinage and cheating by merchants Indulgences became increasingly popular in the Middle Ages as a reward for displaying piety and doing good
deeds, though, doctrinally speaking, the Catholic Church stated that the indulgence was only valid for temporal punishment for sins already forgiven in the Sacrament of Confession. Indulgences were granted for acts of almsgiving, as well as prayer, pilgrimages and fasts. Because indulgences granted for almsgiving seemed to some like a simple
monetary transaction, rather than seeing the indulgence as granted for the good deed itself - the act of charity done for a hospital, orphanage or church - many began to see indulgences for almsgiving as simply "buying" or "purchasing" indulgences.[41] The faithful asked that indulgences be given for saying their favourite prayers, doing acts of
devotion, attending places of worship, and going on pilgrimage. Confraternities wanted indulgences for putting on performances and processions. Associations demanded that their meetings be rewarded with indulgences. Good deeds included charitable donations of money for a good cause, and money thus raised was used for many causes, both
religious and civil. Building projects funded by indulgences include churches, hospitals, leper colonies, schools, roads, and bridges.[41] In the later Middle Ages growth of considerable abuses occurred. Some commissaries sought to extract the maximum amount of money for each indulgence.[44] Professional "pardoners"[5] (quaestores in Latin) - who
were sent to collect alms for a specific project - practiced the unrestricted sale of indulgences. Many of these quaestores exceeded official church doctrine, and promised rewards such as salvation from eternal damnation in return for money. With the permission of the church, indulgences also became a way for Catholic rulers to fund expensive projects,
such as Crusades and cathedrals, by keeping a significant portion of the money raised from indulgences in their lands.[41] There was a tendency to forge documents declaring that indulgences had been granted.[41] Indulgences grew to extraordinary magnitude, in terms of longevity and breadth of forgiveness. An engraving of the Mass of Saint Gregory
by Israhel van Meckenem, 1490s, with an unauthorized indulgence at the bottom[45] The Fourth Lateran Council (1215) suppressed some abuses connected with indulgences, spelling out, for example, that only a one-year indulgence would be granted for the consecration of churches and no more than a 40-days indulgence for other occasions. The
Council also stated that "Catholics who have girded themselves with the cross for the extermination of the heretics, shall enjoy the indulgences and privileges granted to those who go in defense of the Holy Land."[46] Very soon these limits were widely exceeded. False documents were circulated with indulgences surpassing all bounds: indulgences of
hundreds or even thousands of years.[41] In 1392, more than a century before Martin Luther published the Ninety-five Theses, Pope Boniface IX wrote to the Bishop of Ferrara condemning the practice of certain members of religious orders who falsely claimed that they were authorized by the pope to forgive all sorts of sins, and obtained money from
the simple-minded faithful by promising them perpetual happiness in this world and eternal glory in the next.[9] The "Butter Tower" of Rouen Cathedral earned its nickname because the money to build it was raised by the sale of indulgences allowing the use of butter during Lent.[47] Satan distributing indulgences, an illumination from a Czech
manuscript, 1490s. Jan Hus, the main leader of the Bohemian Reformation, condemned the selling of indulgences in 1412. An engraving by Israhel van Meckenem of the Mass of Saint Gregory contained a "bootlegged"[clarification needed] indulgence of 20,000 years; one of the copies of this plate (not the one illustrated, but also from the 1490s) was
altered in a later state to increase it to 45,000 years. The indulgences applied each time a specified collection of prayers - in this case seven each of the Creed, Our Father, and Hail Mary - were recited in front of the image.[48] The image of the Mass of Saint Gregory had been especially associated with large indulgences since the jubilee year of 1350 in
Rome, when it was at least widely believed that an indulgence of 14,000 years had been granted for praying in the presence of the Imago Pietatis ("Man of Sorrows"), a popular pilgrimage destination in the basilica of Santa Croce in Gerusalemme in Rome.[49] Tetzel's coffer, on display at the St. Nikolai church in Jiterbog The scandalous conduct of the
"pardoners" was an immediate occasion of the Protestant Reformation.[5] In 1517, Pope Leo X offered indulgences for those who gave alms to rebuild St. Peter's Basilica in Rome. The aggressive marketing practices of Johann Tetzel in promoting this cause provoked Martin Luther to write his Ninety-five Theses, condemning what he saw as the purchase
and sale of salvation. In Thesis 28 Luther objected to a saying attributed to Tetzel: "As soon as a coin in the coffer rings, a soul from purgatory springs".[50] The Ninety-five Theses not only denounced such transactions as worldly but denied the pope's right to grant pardons on God's behalf in the first place: the only thing indulgences guaranteed, Luther
said, was an increase in profit and greed, because the pardon of the church was in God's power alone.[51] This oft-quoted saying was by no means representative of the official Catholic teaching on indulgences, but rather, more a reflection of Tetzel's capacity to exaggerate. Yet if Tetzel overstated the matter in regard to indulgences for the dead, his
teaching on indulgences for the living was pure. A German Catholic historian of the Papacy, Ludwig von Pastor, explains:[52] Above all, a most clear distinction must be made between indulgences for the living and those for the dead. As regards indulgences for the living, Tetzel always taught pure doctrine. The assertion that he put forward indulgences
as being not only a remission of the temporal punishment of sin, but as a remission of its guilt, is as unfounded as is that other accusation against him, that he sold the forgiveness of sin for money, without even any mention of contrition and confession, or that, for payment, he absolved from sins which might be committed in the future. His teaching was,
in fact, very definite, and quite in harmony with the theology of the Church, as it was then and as it is now, i.e., that indulgences "apply only to the temporal punishment due to sins which have been already repented of and confessed".... The case was very different with indulgences for the dead. As regards these there is no doubt that Tetzel did,
according to what he considered his authoritative instructions, proclaim as Christian doctrine that nothing but an offering of money was required to gain the indulgence for the dead, without there being any question of contrition or confession. He also taught, in accordance with the opinion then held, that an indulgence could be applied to any given soul
with unfailing effect. Starting from this assumption, there is no doubt that his doctrine was virtually that of the drastic proverb: "As soon as money in the coffer rings, the soul from purgatory's fire springs." The Papal Bull of indulgence gave no sanction whatever to this proposition. It was a vague scholastic opinion, rejected by the Sorbonne in 1482, and
again in 1518, and certainly not a doctrine of the church, which was thus improperly put forward as dogmatic truth. The first among the theologians of the Roman court, Cardinal Cajetan, was the enemy of all such extravagances, and declared emphatically that, even if theologians and preachers taught such opinions, no faith need be given them.
"Preachers," said he, "speak in the name of the Church only so long as they proclaim the doctrine of Christ and His Church; but if, for purposes of their own, they teach that about which they know nothing, and which is only their own imagination, they must not be accepted as mouthpieces of the Church. No one must be surprised if such as these fall into
error."—Ludwig von Pastor, The History of the Popes, from the Close of the Middle Ages, pp. 347-348 Tetzel denied preaching this, writing in 1518 that "Whoever says that a soul cannot rise to heaven before the money rings in the box, commits an error.":[53] i.e., his "as soon as" says the benefit is instant not exclusive. August Wilhelm Dieckhoff also
argued against Tetzel's corruption, writing that he only preached "orthodox Catholic teaching on indulgences and Protestants have been grossly misled about this man".[53] While Luther initially did not deny the pope's right to grant pardons for penance imposed by the church, he made it clear that preachers who claimed indulgences absolved those who
obtained them from all punishments and granted them salvation were in error, in agreement with Catholic theology.[54] In Article 71, Luther asserted apostolic pardons.[55] Erasmus also criticized the abuse of indulgences in his foreword to his De bello turcico (1530), where he stated that it appeared to be "nothing but a commercial transaction" and
described how the money that was collected disappeared in the hands of princes, officials, commissaries, and confessors.[56] Historian Peter Marshall states that Luther did not oppose the idea of indulgences directly, as he conceded that "bishops and parish priests are bound to admit commissaries of the apostolic indulgences with all reverence" and
cautioned that "one should not hinder someone from buying them".[57] Luther was solely concerned with the theological matters, and argued against the indulgences as to advance his concept of salvation by faith alone (sola fide).[58] Luther also doubted whether a soul in purgatory was guaranteed to achieve salvation at all, eventually rejecting the
existence of purgatory as a whole; this was contrary to the teaching of the Catholic Church and its Doctors, such as Thomas Aquinas.[59] As such, Marshall argues that "Luther did not deny that indulgences were useful, or that the pope’s intentions in issuing them were good", but merely objected to them because of his theological views rather than the
alleged corruption of the Church.[60] Contemporary German humanist Johann Cochlaeus argued that "Luther was not genuinely moved by concerns about abuses in the preaching of indulgences".[61] The idea of indulgences as the underlying cause of the Reformation and a symbol of the Catholic Church's corruption was also disputed by Lutheran
theologians such as August Wilhelm Dieckhoff and Gustav Kawerau [de].[53] Marshall clarifies the nature of the indulgences at the time of the Reformation, writing: In light of what was to happen in 1517, it is important to stress that most indulgences were not dispensed outwards from Rome in imperious, high-to-low fashion. As with Elector Frederick’s
initiative in Wittenberg, but usually on a much smaller scale, they originated with local communities, with people petitioning Rome to grant an indulgence in support of their particular causes and concerns. The aim might be to add lustre to pilgrimage sites, but was often in aid of the building or rebuilding of churches, or even to assist with what might
look to us like ‘community projects’, such as the construction of roads and bridges. It seems likely that people quite often purchased indulgences, not out of a neurotic concern with the condition of their souls, but in order to support such worthwhile causes, much as we might take a sticker from a charity-collector today.—Peter Marshall, 1517: Martin
Luther and the Invention of the Reformation, (2017), p. 26 Further information: Council of Trent On 16 July 1562, the Council of Trent suppressed the office of quaestores and reserved the collection of alms to two canon members of the chapter, who were to receive no remuneration for their work; it also reserved the publication of indulgences to the
bishop of the diocese.[62] Then, on 4 December 1563, in its final session, the Council addressed the question of indulgences directly, declaring them "most salutary for the Christian people", decreeing that "all evil gains for the obtaining of them be wholly abolished", and instructing bishops to be on the watch for any abuses concerning them.[63] A few
years later, in 1567, Pope Pius V canceled all grants of indulgences involving any fees or other financial transactions.[64][65] This meant that indulgences would continue to be attached to virtuous acts of prayer, piety and pilgrimages, but no longer would they be attached to almsgiving, because the potential for abuse of such indulgences was deemed
too great. After the Council of Trent, Clement VIII established a commission of Cardinals to deal with indulgences according to the mind of the Council. It continued its work during the pontificate of Paul V and published various bulls and decrees on the matter. However, only Clement IX established a true Congregation of Indulgences (and Relics) with a
Brief of 6 July 1669. In a motu proprio on 28 January 1904, Pius X joined the Congregation of Indulgences with that of Rites, but with the restructuring of the Roman Curia in 1908 all matters regarding indulgences were assigned to the Holy Inquisition. In a motu proprio on 25 March 1915, Benedict XV transferred the Holy Inquisition's Section for
Indulgences to the Apostolic Penitentiary, but maintained the Holy Inquisition's responsibility for matters regarding the doctrine of indulgences.[citation needed] Main article: Eastern Orthodox Church An 18th-century absolution certificate granted by the Patriarch of Jerusalem and sold by Greek monks in Wallachia (History Museum, Bucharest) The
Eastern Orthodox Churches believe one can be absolved from sins by the Sacred Mystery of Confession. Because of differences in the theology of salvation, indulgences for the remission of temporal punishment of sin currently do not exist in Eastern Orthodoxy, but until the twentieth century there existed in some places a practice of absolution
certificates (Greek: ovyywpoydptia - synchorochartia) which was essentially identical to indulgences, and in many cases much more extravagant. Some of these certificates were connected with any patriarch's decrees lifting some serious ecclesiastical penalty, including excommunication, for the living or the dead. However, because of the expense of
maintaining the Holy Places and paying the many taxes levied on them, the Greek Orthodox Patriarch of Jerusalem, with the approval of the Ecumenical Patriarch of Constantinople, had the sole privilege of distributing such documents in large numbers to pilgrims or sending them elsewhere, sometimes with a blank space for the name of the beneficiary,
living or dead, an individual or a whole family, for whom the prayers would be read. Greek Orthodox Patriarch of Jerusalem Dositheos Notaras (1641-1707) wrote: "It is an established custom and ancient tradition, known to all, that the Most Holy Patriarchs give the absolution certificate (cvyywpoydaptiov - synchorochartion) to the faithful people ... they
have granted them from the beginning and still do."[66] Starting from the 16th century, Orthodox Christians of the Greek Church rather extensively, although not officially in penitential practice, used "permissive letters" (cvyywpoydptia), in many ways similar to indulgences. The status of an official ecclesiastical document is obtained at the Council of
Constantinople in 1727, the resolution of which reads: "The power of the abandonment of sins, which, if filed in writing, which the Eastern Church of Christ calls "permissive letters", and the Latin people "indulgences"... is given by Christ in the holy Church. These "permissive letters" are issued throughout the catholic (universal) Church by the four
holiest patriarchs: Constantinople, Alexandria, Antioch, and Jerusalem." From the 13th to the 17th centuries, it was used in Russia. Indulgences as a means of enrichment were condemned at the Council of Constantinople in 1838. Even conciliar decisions had difficulty eradicating the practice of indulgences, rooted in the people. "Permissive letters" (or
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portalvte Page from the book of Samuel, in the Biblia de Cervera (1299/1300) The Book of Samuel (Hebrew: 78mw 190, romanized: Sefer Shmuel) is a book in the Hebrew Bible, found as two books (1-2 Samuel) in the Old Testament. The book is part of the Deuteronomistic history, a series of books (Joshua, Judges, Samuel, and Kings) that constitute a
theological history of the Israelites and that aim to explain God's law for Israel under the guidance of the prophets.[1] According to Jewish tradition, the book was written by Samuel, with additions by the prophets Gad and Nathan,[2] who together are three prophets who had appeared within 1 Chronicles in its account of David's reign.[a][3][4] Modern
scholarly thinking posits that the entire Deuteronomistic history was composed c. 630-540 BCE by combining a number of independent texts of various ages.[5][6] The book begins with Samuel's birth[7] and Yahweh's call to him as a boy. The story of the Ark of the Covenant follows. It tells of Israel's oppression by the Philistines, which brought about
Samuel's anointing of Saul as Israel's first king. But Saul proved unworthy, and God's choice turned to David, who defeated Israel's enemies, purchased the threshing floor[8] where his son Solomon would build the First Temple, and brought the Ark of the Covenant to Jerusalem. Yahweh then promised David and his successors an everlasting dynasty.[9]
In the Septuagint, a basis of the Christian biblical canons, the text is divided into two books, now called the First and Second Book of Samuel. Ernst Josephson, David and Saul, 1878 This section's plot summary may be too long or excessively detailed. Please help improve it by removing unnecessary details and making it more concise. (June 2022) (Learn
how and when to remove this message) The Jerusalem Bible divides the two Books of Samuel into five sections. Further subheadings are also based on subdivisions in that version: 1 Samuel 1:1-7:17. Samuel 1 Samuel 8:1-15:35. Samuel and Saul 1 Samuel 16:1-2 Samuel 1:27. Saul and David 2 Samuel 2:1-20:26. David 2 Samuel 21:1-24:25.
Supplementary Information A man named Elkanah, an Ephraimite from the city of Ramathaim-Zophim, has two wives, Peninnah and Hannah, the latter of whom is his favourite wife. A rivalry between the two develops based on the fact that Peninnah has children and Hannah does not. The childless Hannah vows to Yahweh, the lord of hosts, that if she
has a son, he will be dedicated to God. Eli, the priest of Shiloh, where the Ark of the Covenant is located, thinks she is drunk, but when he realises she is praying, he blesses her. A child named Samuel is born, and Samuel is dedicated to the Lord as a Nazirite - the only one besides Samson to be identified in the Bible. Hannah sings a song of praise upon
the fulfilment of her vow. Eli's sons, Hophni and Phinehas, sin against God's laws and the people, specifically by demanding raw rather than boiled meat for sacrifice and having sex with the Tabernacle's serving women. However, Samuel grows up "in the presence of the Lord": his family visits him each year, bringing him a new coat, and Hannah has five
more children. Eli tries to persuade his sons to stop their wickedness but fails. As punishment for this, a holy man arrives, prophesying that Eli's family will be cut off and none of his descendants will see old age. One night, God calls Samuel, and, thinking Eli is calling him three times, he rushes to Eli. Eli informs him that God wishes to speak to him, and
God informs Samuel that the earlier prophecy about Eli's family is correct. Samuel is initially afraid to inform Eli, but Eli tells him not to be, and that God will do what is good in His sight. Over time, Samuel grows up and is recognised as a prophet. The Philistines, despite their initial worries when hearing the Israelite ritual of the entrance of the Ark of
the Covenant, defeat the Israelites at the Battle of Aphek, capturing the Ark and killing Hophni and Phinehas, thus fulfilling the earlier prophecy. When Eli hears of these two events, particularly the capture of the Ark, he falls off his chair and dies. His daughter-in-law, in turn, goes into labour at this, and names her son Ichabod (‘without glory') in
commemoration of the capture of the Ark. Meanwhile, the Philistines take the Ark to the temple of their god Dagon, who recognizes the supremacy of Yahweh. The Philistines are afflicted with plagues, are unable to take the Ark into any city on account of the fear of the populations of those cities, and return the ark to the Israelites, but to the territory of
the tribe of Benjamin, to the city of Beth Shemesh, rather than to Shiloh, from where it is passed to the city of Kiriath Jearim, where a new priest, Eleazar, son of Abinadab, is appointed to guard the ark for the twenty years it is there. The Philistines attack the Israelites gathered at Mizpah in Benjamin. Samuel appeals to God, the Philistines are decisively
beaten, and the Israelites reclaim their lost territory. Samuel sets up the Eben-Ezer (the stone of help) in remembrance of the battle, and takes his place as judge of Israel. In Samuel's old age, he appoints his sons Joel and Abijah as judges but, because of their corruption, the people ask for a king to rule over them. God directs Samuel to grant the people
their wish despite his concerns: God gives them Saul from the tribe of Benjamin, whom Samuel anoints during an attempt by Saul to locate his father's lost donkeys. He then invites Saul to a feast, where he gives him the best piece of meat, and they talk through the night on the roof of Samuel's house. Samuel tells Saul to return home, telling him the
donkeys have been found and his father is now worrying about him, as well as describing a series of signs Saul will see on the way home. Saul begins to prophesy when he meets some prophets, confusing his neighbours. Eventually, Samuel publicly announces Saul as king, although not without controversy. Shortly after, Nahash of Ammon lays siege to
Jabesh Gilead and demands that everyone in the city have their right eye gouged out as part of the peace treaty. The Jabeshites send out messengers, looking for a saviour. When Saul hears of the situation, he gathers a 330,000-strong army and launches a surprise attack at night, leading Israel to victory and saving Jabesh, thus proving those who
doubted him wrong. Saul's kingship is renewed. Samuel is aware he is the final judge and that the age of kings is about to begin, and speaks to the Israelites, demonstrating his innocence and recapping the history of Israel. He calls on the Lord to send thunder and rain, and rebukes the people for their desire for a king. Nonetheless, he tells them that as
long as they refrain from idol worship, they will not perish - but if they do, calamity will befall the kingdom. Despite his numerous military victories, Saul disobeys Yahweh's instructions. First of all, after a battle against the Philistines, he does not wait for Samuel to arrive before he offers sacrifices. Meanwhile, it turns out that the Philistines have been
killing and capturing blacksmiths in order to ensure the Israelites do not have weapons, and so the Israelites go to war essentially with sharpened farm instruments. Saul's son Jonathan launches a secret attack by climbing a pass into the Philistine camp and kills twenty people in the process. The panic this creates leads to a victory for the Israelites.
Jonathan finds some honey and eats it, despite a royal decree not to eat until evening. Jonathan begins to doubt his father, reasoning an even greater victory could have been achieved if the men had eaten. The royal decree has other unintended knock-on effects, namely that the men start killing and eating animals without draining the blood. To
counteract this, Saul sets up an altar so the proper laws can be observed. When a priest suggests asking God before launching another attack, God is silent, leading Saul to set up a pseudo-legal procedure to ascertain whose fault it is that God has abandoned them. The lot falls on Jonathan, but the men refuse to let him be executed since he is the reason
for their victory. Over time, Saul fights the Moabites, the Ammonites, the Edomites, the Zobahites, the Philistines and the Amalekites, winning victory over them all. His kingdom is in a constant state of war, and he constantly recruits new heroes to his army. However, he disobeys God's instruction to destroy Amalek: Saul spares Agag, the Amalekite
ruler, and the best portion of the Amalekite flocks to present them as sacrifices. Samuel rebukes Saul and tells him that God has now chosen another man to be king of Israel. Samuel then kills Agag himself. Samuel travels to Bethlehem to visit a man named Jesse, with God promising Samuel can anoint one of his sons as king. However, while inspecting
Jesse's sons, God tells Samuel that none of them are to be king. God tells Samuel to anoint David, the youngest brother, as king. Saul becomes ill and David comes to play the harp to him. Saul takes a liking to David and David enters Saul's court as his armor-bearer and harpist. A new war against the Philistines begins, and a Philistine champion named
Goliath emerges, challenging any Israelite to one-on-one combat, with the loser's people becoming subject to the winner. David goes to take food to his brothers in the Israelite camp, learns of the situation and the reward Saul is willing to give to the person who kills him great wealth, his daughter's hand in marriage and exemption from taxes for the
killer's family and tells Saul he will kill Goliath. Saul wants him to wear his armour, but David finds he cannot because he is not used to it. Seeing David's youth, Goliath begins to curse him. David slings a stone into Goliath's forehead, and Goliath dies. David cuts off Goliath's head with Goliath's sword. Jonathan befriends David. Saul begins to send David
on military missions and quickly promotes him given his successes, but begins to become jealous of David after the Israelites make up a song about how much more successful David is than Saul. One day, Saul decides to kill David with a spear, but David avoids him. Saul realises that God is now with David and no longer with him, making him scared of
David. He therefore seeks other ways to pacify David. First, he sends him on military campaigns, but this only makes him more successful. Next, he tries to marry him off to his daughter Merab, but David refuses, and so Merab is married off to the nobleman Adriel. However, Michal, another of Saul's daughters, is in love with David. Although David is
still unsure about becoming son-in-law to the king, Saul requires only 100 Philistine foreskins as dowry. Although this is a plan to have David captured by the Philistines, David kills 200 Philistines and brings their foreskins back to Saul. Saul then plots David's death, but Jonathan talks him out of it. Once again Saul tries to kill David with his spear, and so
David decides to escape, lowered out of a window by Michal, who then takes an idol, covers it in clothes and places goat's hair on its head to cover David's escape. David visits Samuel. When Saul finds this out, he sends men to capture David, but when they see Samuel they begin prophesying, as does Saul when he tries to capture David himself. David
then visits Jonathan, and they argue about whether Saul actually wants to kill David. David proposes a test: he is to dine with the king the following day for the New Moon festival. However, he will hide in a field and Jonathan will tell Saul that David has returned to Bethlehem for a sacrifice. If the king accepts this, he is not trying to kill him, but if he
becomes angry, he is. Jonathan devises a code to relay this information to David: he will come to the stone Ezel, shoot three arrows at it and tell a page to find them. If he tells the page the arrows are on his side of the stone, David can come to him, but if he tells them they are beyond the stone, he must run away. When Jonathan puts the plan into action,
Saul attempts to kill him with his spear. Jonathan relays this to David using his code and the two weep as they are separated. David arrives at Nob, where he meets Ahimelech the priest, a great-grandson of Eli. Pretending he is on a mission from the king and is going to meet his men, he asks for supplies. He is given the showbread and Goliath's sword.
He then flees to Gath and seeks refuge at the court of King Achish, but feigns insanity since he is afraid of what the Philistines might do to him. David travels to the cave of Adullam near his home, where his family visit him, until he finds refuge for them at the court of the king of Moab in Mizpah. One of Saul's servants, Doeg the Edomite, saw David at
Nob, and informs Saul that he was there. Saul arrives at the town, concludes that the priests are supporting David and has Doeg kill them all. One priest gets away: Abiathar, son of Ahimelech, who goes to join David. David accepts him, since he feels somewhat responsible for the massacre. David liberates the village of Keilah from the Philistines with
the help of God and Abiathar. When God tells him that Saul is coming and the citizens of Keilah will hand him over to Saul, David and his men escape to the desert of Ziph, where Jonathan comes and recognises him as the next king. Some Ziphites inform Saul that David is in the desert, but Saul's search is broken off by another Philistine invasion. After
the invasion, Saul learns David is now living in the desert of En Gedi and resumes his search for him. At one point, he enters a cave to relieve himself. David and his men are further back in the cave. They discuss the possibility of killing Saul, but David opts to merely cut a corner off his robe and use this as proof that he does not in fact wish to kill Saul.
Saul repents of how he has treated David, recognises him as the next king and makes him promise not to kill off his descendants. Samuel dies, and, after mourning him, David moves on to the Desert of Paran. Here he meets the shepherds of a Calebite named Nabal, and his men help protect them. At sheep-shearing time, he sends some of his men to ask
for food. Nabal refuses, preferring to keep his food for his household. When his wife, Abigail, hears of this, she takes a large amount of supplies to David herself. This turns out to be at exactly the right moment, since David had just threatened to kill everyone in Nabal's home. Abigail begs for mercy, and David agrees, praising her wisdom. That night
Nabal has a feast, so Abigail waits until morning to tell him what she has done. He has a heart attack and dies ten days later. David marries Abigail and a woman from Jezreel named Ahinoam, but in the meantime Saul has married David's first wife, Michal, off to a nobleman named Palti, son of Laish. Saul decides to return to pursuing David, and the
Ziphites alert him as to David's whereabouts. Saul returns to the desert of Ziph and sets up camp. One night, David and two companions, Achimelech the Hittite and Abishai son of Zeruiah (his nephew), go to Saul's camp and find him asleep on the ground. Abishai advocates killing him, but David once again resists, content with taking a spear and water
jug lying by Saul's head. The next morning, David advises Abner, Saul's captain, to put the soldiers to death for not protecting Saul, citing the absence of the spear and water jug as evidence. Saul interrupts, and once again repents of his hunt. He blesses David, David returns his spear and Saul returns home. David joins the Philistines out of fear of Saul,
taking his wives with him and brutally destroying his enemies, largely the Geshurites, the Girzites and the Amalekites, but makes the Philistines believe he is attacking the Israelites, the Jerahmeelites and the Kenites instead. King Achish is pleased with him, and supposes he will continue to serve him. Eventually, the Philistines go to war with the
Israelites, and David goes with them. Meanwhile, Saul is growing increasingly anxious about the upcoming battle, but cannot get advice from God. He decides to attempt to contact Samuel from beyond the grave. While he has expelled all the witches and spiritists, he learns that one remains at Endor. After Saul assures her she will not be punished, she
agrees to summon Samuel. Samuel is not happy to be disturbed, and reveals that the Philistines will win the battle, with Saul and his sons dying in the process. Saul is shocked and, although at first reluctant, eats some food and leaves. Back in the Philistine camp, several of the rulers are not happy with the idea of fighting alongside David, suspecting he
may defect during the battle. Achish therefore reluctantly sends David back instead of bringing him to Jezreel with the Philistine army. When David and his men arrive in Ziklag, they find it sacked by the Amalekites, and David's wives taken captive. After seeking God's advice, David decides to pursue the raiding Amalekites, finding the Egyptian slave of
one, abandoned when he became ill, who can show them the band. When they are located and found to be feasting, David fights all day, with only 400 escaping on camels. David recovers everything and returns to the Besor Valley, where 200 men who were too exhausted to come with him have been guarding supplies. David announces all are to share in
the treasure, and even sends some to the elders of Judah when he returns to Ziklag. Meanwhile, the Battle of Mount Gilboa is raging on and, as Samuel said, the Philistines are winning. Saul's three sons have been killed, and he himself has been wounded by arrows. Saul asks his armor-bearer to run his sword through him rather than let him be captured
by the Philistines, but does it himself when the armor-bearer refuses. When they see the battle going badly, the Israelites flee their towns, allowing the Philistines to occupy them. The next day, the Philistines find Saul, behead him, and take his armour to the temple of Astarte and his body to Beth Shan. When they hear what has happened, the citizens of
Jabesh Gilead take his body and perform funerary rites in their city. Back in Ziklag, three days after Saul's death, David receives news that Saul and his sons are dead. It transpires that the messenger is an Amalekite who, at Saul's insistence, had killed Saul to speed his death along, and brought his crown to David. David orders his death for having killed
God's anointed. At this point, David offers a majestic eulogy, where he praises the bravery and magnificence of both his friend Jonathan and King Saul.[10] David returns to Hebron at God's instruction. The elders of Judah anoint David as king, and as his first act he offers a reward to the people of Jabesh Gilead for performing Saul's funerary rites.
Meanwhile, in the north, Saul's son Ish-bosheth, supported by Abner, has taken control of the northern tribes. David and Ish-bosheth's armies meet at the Pool of Gibeon, and Abner and Joab, another son of Zeruiah and David's general, agree to have soldiers fight in one-on-one combat. All this achieves is twelve men on each side killing each other, but a
battle follows and David wins. During the Benjaminites' retreat, Joab's brother Asahel chases Abner and Abner kills him, shocking everyone. Joab and Abishai continue Asahel's pursuit. A truce is declared when they reach a hill to avoid further bloodshed, and Abner and his men are able to cross the Jordan. The war continues as David builds a family.
Meanwhile, the House of Saul is getting weaker. When Ish-bosheth accuses Abner of sleeping with Saul's concubine Rizpah, Abner offers to join David, which David accepts as long as he brings Michal with him. At the same time, David sends a petition to Ish-bosheth for the return of Michal, which Ish-bosheth agrees to. Patiel follows her crying until he is
told to return home. Following the return of Michal, Abner agrees to get the elders of Israel to agree to make David king. Joab believes Abner was lying in his purpose of coming to David and, after recalling him to Hebron, kills him in revenge for Asahel. David curses Joab's family to always contain a leper, someone disabled or someone hungry. He then
holds a funeral for Abner. By this point, the only other surviving member of Ish-bosheth's family is Mephibosheth, Jonathan's disabled son, who was dropped by his nurse as she attempted to escape the palace after the deaths of Saul and Jonathan. Ish-bosheth is murdered by Rechab and Baanah, two of his captains who hope for a reward from David, who
stab him and cut off his head. They bring his head to David, but David has them killed for killing an innocent man. They are hanged by the pool of Hebron and Ish-bosheth's head is buried in Abner's tomb. David is anointed king of all Israel. Against all odds, David captures Jerusalem from the Jebusites. He takes over the fortress of Zion and builds up the
area around it. Hiram I, king of Tyre sends craftsmen to build David a palace. Meanwhile, David's family continues to grow. The Philistines decide to attack Israel now that David is king, but God allows David to defeat them in two battles, first in Baal Perizim and next in the Valley of Rephaim. The Ark is currently still in Baalah (another name for Kiriath
Jearim), but David wants to bring it to Jerusalem. He puts it on a cart and employs the priests Uzzah and Ahio, both sons of Abinadab and brothers of Eleazar, to accompany it. A grand procession with musical instruments is organised, but comes to a sudden halt when the oxen stumble, causing Uzzah to touch the Ark and die. David is afraid to take it any
further and stores it in the house of a man named Obed-Edom. When, after three months, Obed-Edom and his family have received nothing but blessings, David takes the Ark to Jerusalem. As part of the ceremony bringing the Ark into the city, David dances in front of it wearing nothing but an ephod. Michal sees this and is annoyed, but David says it was
for the Lord, and thus it was not undignified. Michal never has any children. David wishes to build a temple, arguing that he should not be living in a palace while God lives in a tent. Nathan, a prophet, agrees. However, that night Nathan has a dream in which God informs him that David should not build him a temple for three reasons. Firstly, God has
not commanded it, and has never complained about living in a tent before. Secondly, God is still working to build David and his house up and establish the Israelites in the Promised Land. Thirdly, God will establish one of David's sons as king. He will build the temple, and his house will never be out of power. When Nathan reports this to David, David
prays to God, thanking him for these revelations. David defeats the enemies of Israel, slaughtering Philistines, Moabites, Edomites, Syrians, and Arameans. He then appoints a cabinet. David asks if anyone from the House of Saul is still alive so that he can show kindness to them in memory of Jonathan. Ziba, one of Saul's servants, tells him about
Mephibosheth. David informs Mephibosheth that he will live in his household and eat at his table, and Mephibosheth moves to Jerusalem. Nahash, king of Ammon dies and his son Hanun succeeds him. David sends condolences, but the Ammonites suspect his ambassadors are spies and humiliate them before sending them back to David. When they
realise their mistake, they fear retaliation from David and amass an army from the surrounding tribes. When David hears that they are doing this, he sends Joab to lead his own army to their city gates, where the Ammonites are in battle formation. Joab decides to split the army in two: he will lead an elite force to attack the Aramean faction, while the
rest of the army, led by Abisai, will focus on the Ammonites. If either enemy force turns out to be too strong, the other Israelite force will come to help their comrades. The Arameans flee from Joab, causing the Ammonites to also flee from Abishai. The Israelite army returns to Jerusalem. The Arameans regroup and cross the Euphrates, and this time
David himself wins a decisive victory at Helam. The Arameans realise they cannot win, make peace with Israel and refuse to help the Ammonites again. The following spring, Joab destroys the Ammonites. While Joab is off at war, David remains in Jerusalem. One morning, he is standing on the roof of his palace when he sees a naked woman performing
ablutions after her period. David learns her name is Bathsheba, and they have sex. She becomes pregnant. Seeking to hide his sin, David recalls her husband, Uriah the Hittite, from battle, David encourages him to go home and see his wife, but Uriah declines in case David might need him, and sleeps in the doorway to the palace that night. David, in
spite of inviting Uriah to feasts, continues to be unable to persuade him to go home. David then deliberately sends Uriah on a suicide mission. David loses some of his best warriors in this mission, so Joab tells the messenger reporting back to tell David that Uriah is dead. David instructs Joab to continue the attack of the city. After Bathsheba has finished
mourning Uriah, David marries her and she gives birth. Nathan comes to David and tells him a parable. In a town, there are a rich man and a poor man. The rich man has much livestock, but the poor man has only one lamb whom he loves like a child. One day, the rich man has a guest for dinner, and instead of slaughtering one of his own livestock, took
the poor man's lamb and cooked it. David angrily insists the rich man be put to death, but Nathan tells him he is the man, saying he has committed a sin to get something he already had plenty of (wives), and prophesies that his family will be gripped by violence, and someone will have affairs with his wives publicly. David repents, and Nathan tells him
that while he is forgiven and will not die, his son with Bathsheba will. The child becomes ill, and David spends his time fasting and praying, but to no avail, because the child dies. David's attendants are scared to tell him the news, worried about what he may do. He surprises everyone by ending his fasting, saying that he was fasting and praying was an
attempt to persuade God to save his child, whereas fasting now isn't going to bring the child back. After they have mourned, David and Bathsheba have another child, who they name Solomon (also called Jedediah). Back on the front line, in the city of Rabbah, Joab has gained control of the water supply. Joab invites David to finish capturing the city so
that it may be named after himself. David gathers an army and travels up himself. He wins a victory, crowns himself king of the Ammonites, takes a large amount of plunder and puts the Ammonites into forced labour before returning to Jerusalem. A complicated controversy begins to develop within the palace. Amnon, David's son by Ahinoam, becomes
lovesick for Tamar, David's daughter by Maacah, daughter of Talmai, king of Geshur. Amnon's advisor and cousin Jonadab suggests he pretend to be ill and ask Tamar to come and prepare bread for him so he can eat out of her hand. When she comes to his house, Amnon tells her to come to his bedroom. Here, after she refuses to have sex with him,
Amnon rapes her. He then forces her to leave the house. She rips the gown which symbolises she is a virgin, puts ashes on her hand and walks around wailing. Tamar's brother, Absalom, and David learn about this and become angry. Two years later, Absalom is shearing sheep at Baal Hazor and invites David and all his sons to come. David refuses, but
blesses him and sends Amnon and the rest of his sons to him. Absalom holds a feast and gets Amnon drunk. He then instructs his servants to kill Amnon in revenge for his rape of Tamar. David's other sons are disgusted and return to Jerusalem. David hears a rumour that Absalom has killed all of David's sons, but Jonadab assures him that only Amnon is
dead. Meanwhile, Absalom goes to live with his grandfather in Geshur for three years. After David has finished mourning Amnon, he considers visiting Absalom. Joab wants to help David, so he tells a wise woman from Tekoa to travel to Jerusalem pretending to be in mourning and speak to the king. The woman tells a story about her two sons, one of
whom killed the other and whose death is now being called for. After some cajoling, David agrees to issue a decree ensuring that her son is not killed. The woman turns this back on David, and asks, then, why he has not forgiven his own son. After the woman admits that Joab put her up to this, David agrees to allow Absalom back to Jerusalem, but insists
he does not come to the palace. Absalom becomes popular in Jerusalem due to his good looks. His family also grows during this time. Two years pass without Absalom being recalled to court. When Joab refuses to help him, Absalom sets his field on fire. This gets Joab's attention, and finally Absalom manages to convince him to persuade David to allow
him back to court. Absalom purchases a magnificent chariot, and begins campaigning to become a judge, principally by waiting outside the city gate, listening to the concerns of people coming to the king and pretending there is no-one to hear them, as well as embracing anyone who bows to him. Four years pass, and Absalom travels to Hebron, claiming
to be fulfilling a vow, but in fact he hatches a plan to get the tribes of Israel to proclaim him king. The 200 guests who follow him do not know of his plan, and while he is at Hebron Absalom summons Ahitophel, David's counselor. David is told of the increasing support for Absalom and decides to flee Jerusalem. He takes with him his wives and
concubines, with the exception of ten, and a number of Cerethites, Pelethites and Gittites, led by a general named Ittai, who comes with David only after insisting on it. Abiathar and another priest named Zadok, together with a number of Levites who are guarding the Ark, also come, but go back when David tells them to return the Ark to Jerusalem. The
procession climbs the Mount of Olives, where he meets his confidant Hushai the Arkite, who he sends back to Jerusalem to act as a spy, seeking to disrupt Ahitophel's plans. On the other side of the mountain, David meets Ziba, who brings donkeys and fruit as supplies. He claims that Mephibosheth is hoping to be restored to the throne of Saul in the
chaos, and David grants Ziba Mephibosheth's estates. As the party approaches Bahurim, a Benjaminite named Shimei begins cursing and stoning David for the bloodshed he caused in the House of Saul. Abishai suggests executing him, but David considers that God has told Shibei to curse him and lets him carry on. Back in Jerusalem, Ahitophel and
Hushai arrive at Absalom's court. Absalom is at first suspicious of Hushai's presence, but ultimately accepts him. Ahitophel suggests Absalom sleeps with David's concubines who he left to take care of the palace in order to entrench the division between David and Absalom, so Absalom pitches a tent on the palace roof and does this in the view of all the
Israelites. Ahitophel then suggests launching a sneak attack on David with 12,000 men. Hushai points out that David and his men are fighters, and that they could defeat the men, reducing morale. He suggests Absalom form a much larger army and lead it into battle himself. God has decided to frustrate Ahitophel's advice so that Absalom can be
defeated, so Absalom follows Hushai's advice. Hushai then goes to Zadok and Abiathar and tells them to get word to David to cross the fords. Their sons, Ahimaaz and Jonathan, respectively, are staying at En Rogel, where they receive the message. Unfortunately, one of Absalom's spies sees them so they have to hide in a well in Bahurim. The well's
owner's wife hides them and lies to Absalom's men that they have crossed the brook. After Absalom's men are gone, the pair make it to King David and he manages to cross the Jordan in time. David and Absalom meet at Mahanaim, and David's allies bring his army food, given his army is tired and exhausted after its time in the wilderness. David divides
his army into thirds: one led by Joab, one led by Abishai and one led by Ittai. David intends to come out with his men, but his generals veto it. He decides to stay at the city, and instructs his generals to be gentle with Absalom. The battle is fought in the Wood of Ephraim. This proves to be a victory for David, in part because of the treacherous terrain. As
Absalom meets David's men, he passes under a tree. His long hair gets caught in the tree and he is hanged. Joab gets word of this, finds him and plunges three javelins into his heart, killing him. Joab declares the battle over and buries Absalom. Absalom's monument is the pillar he built during his lifetime. Ahimaaz and a Cushite run to tell David the
news of his victory and his son's death. Ahimaaz declares the victory, but is not sure yet what the situation with Absalom is. The Cushite bears the same news, but also tells David that Absalom is dead. David begins to mourn, wishing he had died instead of Absalom. This prompts his men to start mourning as well, causing Joab to enter his tent in an
attempt to talk sense into him. Joab points out that the battle has saved not only David's life, but the lives of his wives and concubines, and thus it is humiliating for the men to have to mourn for the enemy. David agrees to come out and encourage the men. Given the sudden change in situation, the elders of Israel begin to argue about what to do next.
David convinces the elders of Judah to escort him back to Jerusalem. They are joined by Shimei, who apologises to David. Abishai once again calls for the death penalty, but once again David grants clemency. Mephibosheth also comes to David, and explains the earlier situation: he had wanted to come with David and had told Ziba to saddle his donkeys,
but Ziba had betrayed and slandered him. David offers to allow him and Ziba to split the land, but Mephibosheth allows Ziba to take the lot in celebration of David's triumph. David invites his host in Mahanaim, Barzillai, to return to Jerusalem with him, but Barzillai protests on the basis that he is now eighty years old and thus will gain no enjoyment from
coming. He gives David his servant Kimham in his place, and David promises to look after him. A scuffle breaks out between the Judahites and the other Israelites about why they specifically got to escort the king home. Attempting to resolve the issue, a Benjaminite named Sheba son of Bichri launches a rebellion against David, which all the tribes except
Judah back. Back in Jerusalem, David begins to sort out the issues that were caused by his absence. First, he puts the ten concubines who were left behind into a guarded house and gives them pensions but does not sleep with them, allowing them to live the rest of their lives as widows. He then begins to sort out a defence against Sheba. He tells Amasa,
the general whom he wishes to replace Joab, to summon the Judahite troops and have them in Jerusalem within three days, something he fails at. David therefore tells Abishai to start pursuing Sheba to effectively put down his rebellion before it has begun. Amasa meets Abishai and Joab at Gibeon. Amasa goes to meet Joab, but Joab's dagger falls out of
his tunic, stabbing Amasa in the stomach, killing him. He is covered with a cloth and placed in a field, and the army continues pursuing Sheba. They meet him at Abel Beth Maakah, a stronghold of Sheba's rebellion, and begin to lay siege to it. A wise woman asks them why they want to destroy the city, and Joab responds they don't want to destroy it, but
merely end Sheba's rebellion. The wise woman cuts off Sheba's head and throws it to Joab from the city walls, thus ending the siege. 2 Samuel concludes with four chapters, chapters 21 to 24, that lie outside the chronological succession narrative of Saul and David, a narrative that will continue in The Book of Kings. Chapter 21 tells the story of a three-
year long famine which takes place at the start of David's reign. God explains this is a punishment for Saul's genocide of the Gibeonites, a people group who are the remnants of the Amorites, whom Israel had promised to spare but Saul has massacred. David calls the Gibeonites and asks what he can do to make amends, hoping this will end the famine.
The Gibeonites ask for seven of Saul's descendants to kill, and David agrees. He spares Mephibosheth, but hands over Rizpah's sons Armoni and Mephibosheth and the five sons of Merab and Adriel. They are killed by the Gibeonites and their bodies are exposed at the start of the barley harvest. Rizpah protects the bodies, and David agrees to take the
bones of Saul, Jonathan and those killed by the Gibeonites and bury them in the tomb of Kish in Zelah. This pleases God and the famine ends. Another war then occurs with the Philistines. In the first battle, Abishai kills Ishbi-benob, a Philistine who had sworn to kill David, which leads to David's army refusing to let him fight alongside them again for his
own protection. The second battle takes place at Gob, and this time Sibbekai the Hushathite kills a Philistine named Saph. A third battle also takes place in Gob, where Elhanan, son of Jair kills Goliath. In the fourth battle, at Gath, Jonathan, son of Shimeah, kills a huge man with six fingers on each hand and six toes on each foot. Chapter 22 is similar to
Psalm 18, and is a song David sang when he was delivered from Saul. Chapter 23 begins with David's last words, a subdued speech in which David expresses gladness at the goodness of his house. It then tells stories of a group of men identified as 'David's Mighty Warriors'. Josheb-Basshebeth, Eleazar, son of Dodai and Shammah, son of Agee the
Hararite all single-handedly win battles against the Philistines. One day, while David and his men are hiding in the cave of Adullam, David becomes homesick and, hearing the Philistines have taken over Bethlehem, cries out desiring water from Bethlehem's well. These three men risk their lives to work their way through Philistine lines and bring water
from the well back to David. David refuses to drink it and offers it to God because his warriors risked their lives for it. Abishai, we learn, achieved his high position by single-handedly killing three hundred men. Another warrior, Benaniah, son of Jehoiada, kills Moab's two mightiest warriors, a lion, and a huge Egyptian with his own spear. The chapter
finishes by listing David's other mighty warriors, known as the Thirty. Chapter 24 tells the story of more calamities on Israel. God is angry once again at Israel, so he instructs David to take a census. Joab has his reservations, but ultimately relents. When the results come in, David realises what he has done, and begs God for mercy. Gad the prophet
offers David three choices of punishment: three years of famine, three months of pursuit by his enemies or three days of plague. David chooses the plague. 70,000 people die. After three days the angel of death reaches Jerusalem, and is on the threshing floor of a man named Araunah the Jebusite, when God tells him to stop. David is horrified, arguing
that it should be him and his family who are punished. Gad tells David to build an altar on the threshing floor of Araunah the Jebusite. Araunah offers to sell the land to David for free but David insists on paying. David pays fifty shekels of silver and builds the altar, stopping the plague. David and Bathsheba, by Artemisia Gentileschi, c. 1636. David is seen
in the background, standing on a balcony. 1 and 2 Samuel were originally (and, in most Jewish bibles, still are[11]) a single book, but the first Greek translation, called the Septuagint and produced around the 2nd century BCE, divided it into two; this was adopted by the Latin translations used in the early Christian church of the West, and finally
introduced into Jewish bibles around the early 16th century.[12] In imitation of the Septuagint what is now commonly known as 1 Samuel and 2 Samuel, are called by the Vulgate, 1 Kings and 2 Kings respectively.[13] What are now commonly known as 1 Kings and 2 Kings would be 3 Kings and 4 Kings in Bibles dating from before 1516.[14] It was in
1517 that use of the division we know today, used by Protestant Bibles and adopted by Catholics, began. Traditional Catholic and Orthodox Bibles still preserve the Septuagint name; for example, the Douay-Rheims Bible.[15] The Hebrew text that is used by Jews today, called the Masoretic Text, differs considerably from the Hebrew text that was the
basis of the first Greek translation, and scholars are still working at finding the best solutions to the many problems this presents.[16] Further information: Historicity of the Bible § Books of Samuel The Books of Samuel are considered to be based on both historical and legendary sources, primarily serving to fill the gap in Israelite history after the events
described in Deuteronomy.[17] According to Donald Redford, the Books of Samuel exhibit too many anachronisms to have been compiled in the 11th century BCE.[18] According to passages 14b and 15a of the Bava Basra tractate of the Talmud, the book was written by Samuel up until 1 Samuel 25, which notes the death of Samuel, and the remainder by
the prophets Gad and Nathan.[2] Critical scholars from the 19th century onward have rejected this idea. However, even prior to this, the medieval Jewish commentator Isaac Abarbanel noted that the presence of anachronistic expressions (such as "to this day" and "in the past") indicated that there must have been a later editor such as Jeremiah or Ezra.
[19][20][21] Martin Noth in 1943 theorized that Samuel was composed by a single author as part of a history of Israel: the Deuteronomistic history (made up of Deuteronomy, Joshua, Judges, Samuel and Kings).[22] Although Noth's belief that the entire history was composed by a single individual has been largely abandoned, his theory in its broad
outline has been adopted by most scholars.[23] The Deuteronomistic view is that an early version of the history was composed in the time of king Hezekiah (8th century BCE); the bulk of the first edition dates from his grandson Josiah at the end of the 7th century BCE, with further sections added during the Babylonian exile (6th century BCE) and the
work was substantially complete c. 550 BCE. Further editing was apparently done even after then. For example, A. Graeme Auld, Professor of Hebrew Bible at the University of Edinburgh, contends that the silver quarter-shekel which Saul's servant offers to Samuel in 1 Samuel 9 "almost certainly fixes the date of this story in the Persian or Hellenistic
period".[24] The 6th-century BCE authors and editors responsible for the bulk of the history drew on many earlier sources, including (but not limited to) an "ark narrative" (1 Samuel 4:1-7:1 and perhaps part of 2 Samuel 6), a "Saul cycle" (parts of 1 Samuel 9-11 and 13-14), the "history of David's rise" (1 Samuel 16:14-2 Samuel 5:10), and the
"succession narrative" (2 Samuel 9-20 and 1 Kings 1-2).[25] The oldest of these, the "ark narrative," may even predate the Davidic era.[26] This view of late compilation for Samuel has faced serious scholarly opposition on the basis that evidence for the Deuteronimistic history is scant, and that Deuteronimistic advocates are not in consensus as to the
origin and extent of the History. Secondly, the basic theological concerns identified with the Deuteronimistic school are tenets central to Hebrew theology in texts that are widely regarded as predating Josiah. Thirdly, there are notable differences in style and thematic emphasis between Deuteronomy and Samuel. Finally, there are widely acknowledged
structural parallels between the Hittite suzerain treaty of the 2nd millennium BCE and the Book of Deuteronomy itself, far before the time of Josiah. The alternative view is that it is difficult to determine when the events of Samuel were recorded: "There are no particularly persuasive reasons to date the sources used by the compiler later than the early
tenth century events themselves, and good reason to believe that contemporary records were kept (cf. 2 Sam. 20:24-25)."[27] The sources used to construct 1 and 2 Samuel are believed to include the following:[28] Call of Samuel or Youth of Samuel (1 Samuel 1-7): From Samuel's birth his career as Judge and prophet over Israel. This source includes
the Eli narrative and part of the ark narrative.[29] Ark narrative (1 Samuel 4:1b-7:1 and 2 Samuel 6:1-20): the ark's capture by the Philistines in the time of Eli and its transfer to Jerusalem by David - opinion is divided over whether this is actually an independent unit.[30] Jerusalem source: a fairly brief source discussing David conquering Jerusalem
from the Jebusites. Republican source: a source with an anti-monarchial bias. This source first describes Samuel as decisively ridding the people of the Philistines, and begrudgingly appointing an individual chosen by God to be king, namely Saul. David is described as someone renowned for his skill at playing the harp, and consequently summoned to
Saul's court to calm his moods. Saul's son Jonathan becomes friends with David, which some commentators view as romantic, and later acts as his protector against Saul's more violent intentions. At a later point, having been deserted by God on the eve of battle, Saul consults a medium at Endor, only to be condemned for doing so by Samuel's ghost, and
told he and his sons will be killed. David is heartbroken on discovering the death of Jonathan, tearing his clothes as a gesture of grief. Monarchial source: a source with a pro-monarchial bias and covering many of the same details as the republican source. This source begins with the divinely appointed birth of Samuel. It then describes Saul as leading a
war against the Ammonites, being chosen by the people to be king, and leading them against the Philistines. David is described as a shepherd boy arriving at the battlefield to aid his brothers, and is overheard by Saul, leading to David challenging Goliath and defeating the Philistines. David's warrior credentials lead to women falling in love with him,
including Michal, Saul's daughter, who later acts to protect David against Saul. David eventually gains two new wives as a result of threatening to raid a village, and Michal is redistributed to another husband. At a later point, David finds himself seeking sanctuary amongst the Philistine army and facing the Israelites as an enemy. David is incensed that
anyone should have killed Saul, even as an act of mercy, since Saul was anointed by Samuel, and has the individual responsible, an Amalekite, killed. Court History of David or Succession narrative (2 Samuel 9-20 and 1 Kings 1-2): a "historical novel", in Alberto Soggin's phrase, telling the story of David's reign from his affair with Bathsheba to his death.
The theme is of retribution: David's sin against Uriah the Hittite is punished by God through the destruction of his own family,[31] and its purpose is to serve as an apology for the coronation of Bathsheba's son Solomon instead of his older brother Adonijah.[22] Some textual critics have posited that given the intimacy and precision of certain narrative
details, the Court Historian may have been an eyewitness to some of the events he describes, or at the very least enjoyed access to the archives and battle reports of the royal house of David.[32] Redactions: additions by the redactor to harmonize the sources together; many of the uncertain passages may be part of this editing. Various: several short
sources, none of which have much connection to each other, and are fairly independent of the rest of the text. Many are poems or pure lists. Four of the Dead Sea Scrolls feature parts of the books of Samuel: 1QSam, found in Qumran Cave 1, contains parts of 2 Samuel; and 4QSama, 4QSamb and 4QSamc, all found in Qumran Cave 4. Collectively they
are known as The Samuel Scroll and date from the 2nd and 1st centuries BCE.[33][34] The earliest complete surviving Hebrew copy of the books of Samuel is in the Aleppo Codex (10th century CE).[35] The complete Greek text of Samuel is found in older manuscripts such as the 4th-century Codex Sinaiticus. Hannah presenting Samuel to Eli, by Jan
Victors, 1645 The Book of Samuel is a theological evaluation of kingship in general and of dynastic kingship and David in particular.[36] The main themes of the book are introduced in the opening poem (the "Song of Hannah"): (1) the sovereignty of Yahweh, God of Israel; (2) the reversal of human fortunes; and (3) kingship.[37] These themes are played
out in the stories of the three main characters, Samuel, Saul and David. Main article: Samuel Samuel answers the description of the "prophet like Moses" predicted in Deuteronomy 18:15-22: like Moses, he has direct contact with Yahweh, acts as a judge, and is a perfect leader who never makes mistakes.[38] Samuel's successful defense of the Israelites
against their enemies demonstrates that they have no need for a king (who will, moreover, introduce inequality), yet despite this the people demand a king. But the king they are given is Yahweh's gift, and Samuel explains that kingship can be a blessing rather than a curse if they remain faithful to their God. On the other hand, total destruction of both
king and people will result if they turn to wickedness.[22] Main article: Saul Saul is the chosen one: tall, handsome and "goodly",[39] a king appointed by Yahweh, and anointed by Samuel, Yahweh's prophet, and yet he is ultimately rejected.[40] Saul has two faults which make him unfit for the office of king: carrying out a sacrifice in place of Samuel,[41]
and failing to exterminate the Amalekites, in accordance to God's commands, and trying to compensate by claiming that he reserved the surviving Amalekite livestock for sacrifice.[42][43] Main article: David One of the main units within Samuel is the "History of David's Rise", the purpose of which is to justify David as the legitimate successor to Saul.
[44] The narrative stresses that he gained the throne lawfully, always respecting "the Lord's anointed" (i.e. Saul) and never taking any of his numerous chances to seize the throne by violence.[45] As God's chosen king over Israel, David is also the son of God ("I will be a father to him, and he shall be a son to me..." - 2 Samuel 7:14).[46] God enters into an
eternal covenant (treaty) with David and his line, promising divine protection of the dynasty and of Jerusalem through all time.[47] 2 Samuel 23 contains a prophetic statement described as the "last words of David" (verses 1-7) and details of the 37 "mighty men" who were David's chief warriors (verses 8-39). The Jerusalem Bible states that last words
were attributed to David in the style of Jacob[48] and Moses.[49] Its editors note that "the text has suffered considerably and reconstructions are conjectural”.[50] 1 Kings 2:1-9[51] contains David's final words to Solomon, his son and successor as king. Biblical judges Books of the Kingdoms Historicity of the Bible History of ancient Israel and Judah
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Cairensis (895), Aleppo Codex (10th century), and Codex Leningradensis (1008).[9] Fragments containing parts of this chapter in Hebrew were found among the Dead Sea Scrolls including 4Q51 (4QSama; 100-50 BCE) with extant verses 1-15, 17, 21, 23-25, 27-39.[10][11][12][13] Extant ancient manuscripts of a translation into Koine Greek known as
the Septuagint (originally was made in the last few centuries BCE) include Codex Vaticanus (B; G {\displaystyle {\mathfrak {G}}} B; 4th century) and Codex Alexandrinus (A; G {\displaystyle {\mathfrak {G}}} A; 5th century).[14][a] 2 Samuel 3:1-5: 1 Chronicles 3:1-9[16] DanBeershebaBethlehemGibeonGeshurHebronclass=notpageimage| Places
mentioned in this chapter Bahurim Beersheba Dan Geshur Gibeon Hebron The narrative of David's reign in Hebron in 2 Samuel 1:1-5:5 has the following structure:[17] A. Looking back to the final scenes of 1 Samuel (1:1) B. David receives Saul's crown (1:2-12) C. David executes Saul's killer (1:13-16) D. David's lament for Saul and Jonathan (1:17-27) E.
Two kings in the land (2:1-3:6) E'. One king in the land: Abner switches sides (3:7-27) D'. David's lament for Abner (3:28-39) C'. David executes Ishbaal's killers (4:1-12) B'. David wears Saul's crown (5:1-3) A'. Looking forward to David's reign in Jerusalem (5:4-5) David's narrative of his ascension to the throne in Hebron is framed by an opening verse that
looks backward to the final chapters of 1 Samuel (Saul's death and David's refuge in Ziklag) and closing verses that look forward to David's rule in Jerusalem (2 Samuel 5). The action begins when David received Saul's crown and concludes when he was finally able to wear that crown. David executes the Amalekite who claims to have assisted Saul with
his suicide and those who murdered Ishbaal. Two laments were recorded: one for Saul and Jonathan and another shorter one for Abner. At the center are the two key episodes: the existence of two kings in the land (David and Ishbaal), because Joab's forces could not conquer Saul's territory on the battlefield. However, this was resolved when Ishbaal
foolishly challenged Abner's loyalty, causing Abner to switch sides that eventually brought Saul's kingdom under Davidic rule.[17] After the temporarily suspended hostility (2 Samuel 2:28), the struggle between the houses of David and Saul continued for around two years (2 Samuel 2:10), but throughout the period of time, David became stronger (verse
1; a continuing theme of 2 Samuel 2:30-31), as demonstrated by the list of sons born to him at Hebron (verses 2-5).[5] Now there was a long war between the house of Saul and the house of David. But David grew stronger and stronger, and the house of Saul grew weaker and weaker.[18] "Long war": although Ish-bosheth might be too weak to carry on
the war, David apparently waited with firm reliance on God's promise until all Israel came over to him.[19] Illustration from the Morgan Bible of Abner (in green) taking Michal away from Paltiel. Ish-bosheth's quarrel with Abner was concerning his alleged relationship with, Rizpah, one of Saul's concubines and the mother of two of his sons (2 Samuel
21:8). With his stature in court increasing, Abner's action could be perceived as an open bid for Ishbaal's throne (cf. 1 Kings 2:13-25, where Adonijah made a similar bid on Abishag, David's concubine, for Solomon's throne and 2 Samuel 16:20-23, where Absalom openly visited David's harem). Abner replied to the accusation angrily and defiantly, without
admitting that he was in the wrong, but dismissed the affair as insignificant in comparison with the loyalty he has shown to the house of Saul (verse 8). After this, Abner sent a message to David at Hebron, seeking a pact (a 'covenant') that would transfer Israelite territories (now under Ishbaal) to David. David set his own conditions: the return of Michal,
Saul's daughter, with political implications of David legality to claim Saul's throne. As Michal was forced to marry another man, the prohibition of remarriage in Deuteronomy 24:1-4 does not apply here, and for this reason (and Abner's influence in court), Ish-bosheth complied with David's request (verses 15-16). Abner successfully negotiated with both
sides: senior leaders of Israel, who were dissatisfied with Ishbaal and hoped to withstand the Philistines with David as happened in the past, as well as the support of Saul's tribe and his own, the Benjaminites. His successes led to a big feast with David, probably on the occasion of sealing the covenant.[5] And Abner conferred with the elders of Israel,
saying, "For some time past you have been seeking David as king over you."[20] "Conferred": from Hebrew: "the word of Abner was with"[21] "Elders of Israel": that is, the leaders of the tribes of Israel.[6] Joab killed Abner near the gate of Hebron, illustration by Jacob Folkema in Ysbrand van Hamelsveld, De gewigtigste geschiedenissen des Bybels
(1791). Joab's private meeting with Abner (verses 22-27) was due to a combination of reasons, from doubting Abner's sincerity (verse 25), removing a competitor to the position of main commander, to the most relevant one, blood-revenge for the death of Asahel (verses 27, 30), with the clear emphasis that David had no part in Abner's death.[5] Abner
was reported to have departed in peace from David (verses 21, 22, 24), and David did not know of Joab's plan (verse 26). David's claim of being guiltless was accompanied by his curse upon the guilty Joab (verses 28-29), by David's public display of grief (verses 31-32), and touching tribute to Abner (verses 33-34), also by noting the inability of David to
resist the violence of the sons of Zeruiah (verse 39).[22] It has been a consistent theme in the books that David was God's chosen to be king, and he was not involved in any of the violent actions that eventually brought him to the throne.[23] So Joab and Abishai his brother killed Abner, because he had killed their brother Asahel at Gibeon in the battle.
[24] "Abishai": is not mentioned in the narrative, but might have helped with Joab's plan to kill Abner.[25] Abigail Abital Absalom Adonijah Ahinoam Aiah Amnon Asahel Carmelite Chileab Eglah Haggith Israel Ithream Jezreelite Laish Maacah Nabal Ner Phaltiel Philistines Rizpah Shephatiah Talmai Tribe of Benjamin Tribe of Ephraim Tribe of Judah
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630-540 BCE.[3][4] This chapter contains the account of David's reign in Hebron and Jerusalem.[5][6] This is within a section comprising 1 Samuel 16 to 2 Samuel 5 which records the rise of David as the king of Israel,[7] and a section comprising 2 Samuel 2-8 which deals with the period when David set up his kingdom.[8] This chapter was originally
written in the Hebrew language. It is divided into 25 verses. Some early manuscripts containing the text of this chapter in Hebrew are of the Masoretic Text tradition, which includes the Codex Cairensis (895), Aleppo Codex (10th century), and Codex Leningradensis (1008).[9] Fragments containing parts of this chapter in Hebrew were found among the
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reign in Hebron in 2 Samuel 1:1-5:5 has the following structure:[17] A. Looking back to the final scenes of 1 Samuel (1:1) B. David receives Saul's crown (1:2-12) C. David executes Saul's killer (1:13-16) D. David's lament for Saul and Jonathan (1:17-27) E. Two kings in the land (2:1-3:6) E'. One king in the land: Abner switches sides (3:7-27) D'. David's
lament for Abner (3:28-39) C'. David executes Ishbaal's killers (4:1-12) B'. David wears Saul's crown (5:1-3) A'. Looking forward to David's reign in Jerusalem (5:4-5) David's narrative of his ascension to the throne in Hebron is framed by an opening verse that looks backward to the final chapters of 1 Samuel (Saul's death and David's refuge in Ziklag) and
closing verses that look forward to David's rule in Jerusalem (2 Samuel 5). The action begins when David received Saul's crown and concludes when he was finally able to wear that crown. David executes the Amalekite who claims to have assisted Saul with his suicide and those who murdered Ishbaal. Two laments were recorded: one for Saul and
Jonathan and another shorter one for Abner. At the center are the two key episodes: the existence of two kings in the land (David and Ishbaal), because Joab's forces could not conquer Saul's territory on the battlefield. However, this was resolved when Ishbaal foolishly challenged Abner's loyalty, causing Abner to switch sides that eventually brought
Saul's kingdom under Davidic rule.[17] With Ishbaal's death, David had no more rival for the throne of Israel (verses 1-2).[18] The "tribes of Israel", noting his ties with the house of Saul, his proven leadership against the Philistines as well as God's promises to make him king, sent the 'elders of Israel' (cf. 'elders of Judah' in 2 Samuel 2:4) to Hebron to
make 'a covenant... before the LORD', then anoint David as 'king'.[18] Therefore all the elders of Israel came to the king at Hebron, and King David made a covenant with them at Hebron before the LORD. And they anointed David king over Israel.[19] "They anointed David king over Israel": this was the third anointing of David, as the first was by Samuel,
the second was by the tribe of Judah, and now by all the tribes of Israel, with great numbers of the people eating, drinking and rejoicing with David (1 Chronicles 12:1).[20] The next important step was the capture of Jerusalem (verses 6-9), which until then was occupied by the 'Jebusites', who were of Canaanite origin (Genesis 10:16).[18] The name of
Jerusalem is found in Egyptian Execration texts of the 19th and 18th centuries BCE and in the Amarna texts of the 14th century BCE.[18] The Israelites did not capture the city when they conquered Canaan (Joshua 15:63; Judges 1:21), so it became a foreign independent enclave until David captured it.[18] The fortress (or stronghold) is strategically
located away from the main north-south routes and situated more or less on the border between Judah and the rest of Israel, so it was a wise choice as capital.[18] The Jebusites were so confident that their city could never be taken, so they said to David that even handicapped persons, 'the blind and the lame', would be able to defend it (verse 6). When
David conquered the city he used the phrase back to call the defeated defenders 'the lame and the blind' (verse 8).[18] The attackers went 'up the water shaft' to enter the city (verse 8), that is, the vertical shaft from the city to the Spring of Gihon, then David occupied the fortress on the hill in the south-eastern corner of Jerusalem, also called "Ophel",
and renamed it 'the city of David'.[18] The account of David capturing of the city has a fitting conclusion in verse 10, which could be intended as the closing statement of the history of David's rise to the throne of Israel.[21] So David dwelt in the fort, and called it the city of David. And David built round about from Millo and inward.[22] "Millo": was an
earth-fill to form a rampart or a platform, terracing on the eastern slope.[18] In Hebrew this word always used with the definite article (except in Judges 9:6; Judges 9:20).[23] The name is probably from an old Canaanite word for 'the fortification on the northern end of Mount Zion'.[23] Solomon (1 Kings 11:27) and Hezekiah (2 Chronicles 32:5)
strengthened it.[23] And David went on, and grew great, and the Lord God of hosts was with him..[24] "The Lord God of hosts": the word "God" is not found in 4QSama or the Greek Septuagint, probably to have harmonization with the more common biblical phrase “the Lord of hosts".[25] This section contains two brief notes: Verses 11-12 reports the
negotiations with king Hiram of Tyre, who had building materials and craftsmen for David's building projects. It can also refer to a later period in David's reign as Hiram also helped with Solomon's building projects.[26] Verses 13-16 lists the sons born to David in Jerusalem as a continuation of the list in 2 Samuel 3:2-5.[26] The same list, with some
variations, is given in 1 Chronicles 3:5-8 and 1 Chronicles 14:5-7.[23] And these be the names of those that were born unto him in Jerusalem; Shammua, and Shobab, and Nathan, and Solomon,[27] "Nathan and Solomon": According to The four sons listed here, according to he parallel reading in 1 Chronicles 3:5 were born of Bathsheba (Bath-shua), so in
a later period of David's reign. Solomon and Nathan are the two sons of David through whom the Gospels of Matthew and Luke respectively trace the genealogy of Jesus Christ.[23] The narrative of David's two victories over the Philistines could be connected with an earlier point when he was 'anointed king over Israel' (verse 17), where his 'stronghold’
was not yet Jerusalem, but could be Adullam. On both occasions David consulted God, receiving a distinct reply for each — straight positive on the first event, but a negative on the second occasion, followed by further advice — leading to victories in all cases.[26] The Philistines came up to Rephaim, a plain located south-west of Jerusalem, and in the first
battle David defeated them at Baal-perazim ('Lord of Bursting Forth'). In the second battle David was advised to take a different route and attack from the flank in the vicinity of 'balsam trees', bushy plants characteristic of a hilly region. The second victory was decisive as the Philistines were pushed 'from Geba' (Septuagint reads 'from Gibeon', six miles
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Samuel (1 & 2 Samuel) Leningrad Codex (1008 CE).BookFirst book of SamuelHebrew Bible partNevi'imOrder in the Hebrew part3CategoryFormer ProphetsChristian Bible partOld TestamentOrder in the Christian part10 2 Samuel 6 is the sixth chapter of the Second Book of Samuel in the Old Testament of the Christian Bible or the second part of Books
of Samuel in the Hebrew Bible.[1] According to Jewish tradition the book was compised by the prophet Samuel, with additions by the prophets Gad and Nathan.[2] [3][4] This chapter contains the account of David's reign in Jerusalem.[5][6] This is within a section comprising 2 Samuel 2-8 which deals with the period when David set up his kingdom.[7]
This chapter was originally written in the Hebrew language. It is divided into 23 verses. Some early manuscripts containing the text of this chapter in Hebrew are of the Masoretic Text tradition, which includes the Codex Cairensis (895), Aleppo Codex (10th century), and Codex Leningradensis (1008).[8] Fragments containing parts of this chapter in
Hebrew were found among the Dead Sea Scrolls including 4Q51 (4QSama; 100-50 BCE) with extant verses 2-18.[9][10][11][12] Extant ancient manuscripts of a translation into Koine Greek known as the Septuagint (originally was made in the last few centuries BCE) include Codex Vaticanus (B; G {\displaystyle {\mathfrak {G}}} B; 4th century) and
Codex Alexandrinus (A; G {\displaystyle {\mathfrak {G}}} A; 5th century).[13][a] 2 Samuel 6:1-11: 1 Chronicles 13:1-14[15] 2 Samuel 6:12-23: 1 Chronicles 15:1-29; 1 Chronicles 16:1-3[15] JerusalemBethlehemBaale of JudahHebronclass=notpageimage| Places mentioned in this chapter Baale of Judah City of David Gibeah Jerusalem Perez-uzzah The
chapter has the following structure:[16] A. David gathered the people to bring up the ark: Celebrations began (6:1-5) B. Interruption: Uzzah's death; celebrations suspended (6:6-11) C. The ark entered the City of David: joy and offerings (6:12-15) B'. Interruption: Michal despised David (6:16) A'. The reception of the ark: David blessed the people and the
people went home (6:17-19) Epilogue. Confrontation between Michal and David (6:20-23) The center of the narrative was the entrance of the Ark of the Covenant into the City of David with proper religious solemnity. The conclusion (A') was when David blessed the people, invoking "the name of the Lord of hosts" (verse 18) which was introduced at the
start of celebrations (A; verse 2). The A C A' structure is replete with 'festive language' that is not found in the 'interruptions' nor 'epilogue'.[16] Verses 1-19 of this chapter is a continuation of the ark narrative in 1 Samuel 4:1-7:1, although it may not be a continuous piece as there are significant differences in the names of place and persons, as well as
the characters of the narratives.[17] Chronologically David could be in a position to bring the ark to Jerusalem only after a decisive victory over the Philistines (such as the one recorded in 1 Samuel 5:17-25).[17] Since its return from the Philistines (1 Samuel 7:1), the Ark of the Covenant had presumably remained in Kirjath-Jearim, known in this passage
as "Baale-judah" (4QSama has 'Baalah').[17] Similarity to 1 Samuel 4:4 can be observed in referring the ark as 'the ark of God [YHWH]', and YHWH as 'enthroned on the cherubim', whereas 'new cart' echoes 1 Samuel 6:7. 'The house of Abinadab' is also known from 1 Samuel 7:1, but his sons 'Uzzah and Ahio' appear here instead of 'Eleazar', who was in
charge of the ark in the previous narrative.[17] The transport of the ark was an occasion of joy and celebration, as David and his people dancing vigorously (‘with all his strength' in verse 14 and 1 Chronicles 13:8 in Hebrew 'with instruments of might') accompanied with 'songs' (following 4QSama, Septuagint and 1 Chronicles 13:8, instead of 'fir-trees' in
Masoretic Text), but it was interrupted by Uzzah's sudden death when he touched the ark, due to the same power that brought plagues upon the Philistines (1 Samuel 5) and devastation to the town of Beth-shemesh (1 Samuel 6:19).[17] David was unwilling to take more risks, so the ark was left for three months at the place of Obed-Edom the Gittite, one
of David's loyal servants since his time in Ziklag, who was a non-Israelite (and possibly a worshipper of another god), but willingly housed the ark.[17] And David arose and went with all the people who were with him from Baale Judah to bring up from there the ark of God, whose name is called by the Name, the LORD of Hosts, who dwells between the
cherubim.[18] "Baale Judah": also known as Baalah or Kirjathbaal, a city in the tribe of Judah, and the same with Kiriath-Jearim (Joshua 15:9; 1 Chronicles 13:6). After the return from the Philistines, the ark was transported from Bethshemesh to this place (1 Samuel 7:1) and remained there until this time, nearly fifty years.[19] So they set the ark of God
on a new cart, and brought it out of the house of Abinadab, which was on the hill; and Uzzah and Ahio, the sons of Abinadab, drove the new cart.[20] "A new cart": after these words, Septuagint has an addition "with the ark".[21] The use of cart might be intended as a mark of respect (cf. 1 Samuel 6:7), but it was against the words of Torah (Numbers 7:9)
that requires the ark to be carried by the Levites, although this might to be considered impractical at the time due to the condition of the terrain ("on the hill").[22] "House of Abinadab": At this time Abinadab himself may have been long dead, so Uzzah and Ahio could be either his sons, now advanced in life, or his grandsons.[22] "On the hill": rendered in
KJV and some English versions as "in Gibeah" (cf. 1 Samuel 7:1.[22] Despite some bitter experience with the ark, David was adamant to bring it to Jerusalem, this time with a blessing (verse 12), and again with much celebration and sacrifice.[17] As the ark finally entered Jerusalem, the celebration reached its peak, with David, only wearing 'a linen
ephod' (a priestly garment, which only covered the body and loins), leading vigorous circular dances with the assembly of people accompanied by blasts on the trumpet, the sopar or ram's horn for this joyous event.[17] The ark was housed in a tent specially made for it by David (verse 17), not the same as the original wilderness 'tabernacle’, but was
probably constructed with some features that were later adopted when constructing the Temple for the ark.[17] The whole festive ceremony was concluded with sacrifices, blessings, and gifts; it may well become annually repeated celebrations.[17] Psalm 132 could be based on the story of the transfer of the ark to Jerusalem in this chapter (not having
any referrals only found in parallel chapters).[17] Michal, Saul's daughter and David's first wife, was not pleased with the scantily clothed David dancing ("exposed himself") to 'his servants' maids', among the people (her story was inserted in verse 16 and continued in verses 19-23). She rebuked David with an irony that 'the king honoring himself', but
David vowed to make himself even 'more contemptible than this' in showing his piety to YHWH.[17] The statement in verse 23 of Michal's childlessness is significant in relation to David's relations with the house of Saul and with David's own descendants.[23] And so it was, when those bearing the ark of the Lord had gone six paces, that he sacrificed
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Christian part10 2 Samuel 7 is the seventh chapter of the Second Book of Samuel in the Old Testament of the Christian Bible or the second part of Books of Samuel in the Hebrew Bible.[1] According to Jewish tradition the book was attributed to the prophet Samuel, with additions by the prophets Gad and Nathan,[2] but modern scholars view it as a
composition of a number of independent texts of various ages from c. 630-540 BCE.[3][4] This chapter contains the account of David's reign in Jerusalem.[5][6] This chapter comes within a section of the Deuteronomistic history comprising 2 Samuel 2-8, which deals with the period when David set up his kingdom.[7] This chapter was originally written in
the Hebrew. It is divided into 29 verses. Some early manuscripts containing the text of this chapter in Hebrew are of the Masoretic Text tradition, which includes the Codex Cairensis (895), Aleppo Codex (10th century), and Codex Leningradensis (1008).[8] Fragments containing parts of this chapter in Hebrew were found among the Dead Sea Scrolls
including 4Q51 (4QSama; 100-50 BCE) with extant verses 6-7, 22-29.[9][10][11][12] Extant ancient manuscripts of a translation into Koine Greek known as the Septuagint (originally was made in the last few centuries BCE) include Codex Vaticanus (B; G {\displaystyle {\mathfrak {G}}} B; 4th century) and Codex Alexandrinus (A; G {\displaystyle
{\mathfrak {G}}} A; 5th century).[13][a] 2 Samuel 7:1-17: 1 Chronicles 17:1-15[15][16] 2 Samuel 7:18-29: 1 Chronicles 17:16-27[15][17] This chapter deals with two important issues, building a temple and succession to David's throne; an introduction to succession narratives in 2 Samuel 9-10 and 1 Kings 1-2.[18] It is one of the most important section
in the Hebrew Bible (or Old Testament) and has been subject to intense research.[18] There are three scenes in this chapter:[19] 1. David and Nathan: David proposed to build a "house" for the Ark of the Covenant (7:1-3) 2. Nathan and God: the divine oracle a. God, who redeemed Israel, decides on his house (7:4-7) b. God will build a house for David
(7:8-17) 3. David and God: David's response a. David praises God's redemptive acts (7:18-24) b. David's prayer (7:25-29) The second and third scenes are in parallel, with the first section of each scene recalling God's redemptive acts (specifically referring to the Exodus from Egypt), and the second section, introduced with wé‘atta (which could be
rendered as "and now" or "now therefore"; 2 Samuel 7:8, 25), signaling a consequence based on the premise in the first section.[19] King David and Nathan the prophet (right), by Matthias Scheits Verses 1-17 appear to be one unit, although it contains two separate oracles concerning two different issues:[18] The appropriateness of constructing a
temple (verses 1-7) The succession to David's throne (verses 8-16) King David consulted Nathan, a court-prophet and king's advisor, about his intention to build a temple to house the Ark of the Covenant; similar divine consultations for building temples were found in extra-biblical parallels, such as in the Egyptian Konigsnovelle.[18] Nathan then
conveyed the first oracle of YHWH (verses 5 and 7) that David was prohibited from building a temple for YHWH in Jerusalem (1 Chronicles 22:8; 28:3; 1 Kings 5:17).[18] Nathan later supported Solomon, son of David, to be king (1 Kings 1-2) and to build a Solomonic temple.[18] The second oracle (verses 8-16) addresses a different issue, succession to
David's throne, linked to the first by the same historical setting (verses 1-3) and by employing the word bayit ("house") in two different ways: David was not allowed to build for YHWH a 'house’' (bayit, verses 5, 6, 13), but YHWH was going to establish for David a 'dynasty' (bayit, verses 11, 16; thus, "house" of David).[18] The core message of the second
oracle is as follows: David had been called by God (verse 9) and protected against his enemies and made into a great name (verse 10); God would raise up his son to succeed him and would establish his kingdom (verse 12) and he would enjoy the status of God's son (verse 14).[18] Additional elements are God's care of the people of Israel (verses 10-11),
the eternity of David's kingdom (verses 13,16) and the contrast between David and Saul (verses 14b-15).[18] The combined theme of David's greatness and the certainty of succession can be found in between this oracle and other texts, such as Psalm 89 by Ethan the Ezrahite.[18][17] In 1 Kings 5:3-4, Solomon explained that while David was given "rest"
from his enemies, it was not to the higher degree of "rest" given to Solomon, with neither "adversary nor misfortune" to impede the Temple's construction, as the fulfillment of God's covenant to 'give Israel rest from its adversaries' (Deuteronomy 12:10 and 25:19), to 'fight Israel's battles' (Deuteronomy 3:22), and to 'bestow on them the Promised Land'.
[20] 1 Now it came to pass when the king was dwelling in his house, and the Lord had given him rest from all his enemies all around, 2 that the king said to Nathan the prophet, "See now, I dwell in a house of cedar, but the ark of God dwells inside tent curtains."[21] "Nathan the prophet", first mentioned here,[22] played important roles in three key
junctures of David's reign: his oracle in this chapter on the House of God and House of David, he later conveyed God's rebuke for David's adultery with Bathsheba (2 Samuel 12), and he prompted the aged David to declare Solomon as his successor (1 Kings 1), while being a prophetic advisor for David (2 Chronicles 29:25) and a biographer of David and
Solomon (1 Chronicles 29:29; 2 Chronicles 9:29).[23] The construction of David's house using cedar logs supplied by Hiram, King of Tyre, was recounted in 2 Samuel 5:9-12. At what period in his reign David formed this resolution to build a temple cannot be exactly determined.[22] [YHWH says] "I will be his father, and he shall be my son. If he commit
iniquity, I will chasten him with the rod of men, and with the stripes of the children of men:"[24] "stripes": "blows" (NKJV) or "strokes".[25] [YHWH says] "And your house and your kingdom shall be established forever before you. Your throne shall be established forever."[26] "Before you": Septuagint reads "before me".[27] The second half of the chapter
contains David's prayer, which could be connected with bringing the ark to Jerusalem (6:1-19) rather than with the dynastic oracle in 7:1-7.[18] In addition there were allusions to God's promise and its 'eternal' nature (verses 22, 28-29), God's redemption of his people from Egypt (verses 23-24), and several Deuteronomistic themes (verses 22b-26).[18]
And who is like Your people, like Israel, the one nation on the earth whom God went to redeem for Himself as a people, to make for Himself a name—and to do for Yourself great and awesome deeds for Your land—before Your people whom You redeemed for Yourself from Egypt, the nations, and their gods?[28] "For Your land": according to Masoretic
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